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“I.  . . was  early  convinced  in  my  mind 
that  true  religion  consisted  in  an  inward  life, 
wherein  the  heart  doth  love  and  reverence 
God  the  Creator  and  learn  to  exercise  true 
justice  and  goodness,  not  only  toward  all 
men  but  also  toward  the  brute  creatures; 
that  as  the  mind  was  moved  on  an  inward 
principle  it  was  moved  to  love  him  in  all 
his  manifestations  in  the  visible  world.  . 

John  Woolman 

Marshall  Massey,  concluding  in  this  issue  his 
series  of  writings  on  the  environment,  calls  us  as  a 
Religious  Society  of  Friends  to  create  a testimony 
to  end  the  environmental  crises,  bringing  to  this 
compelling  leading  the  accumulated  wisdom  of  our 
three  hundred  years  and  the  Voice  in  our  hearts 
which  guides  us. 

Something  of  great  importance  stirs  among  us. 
We  are  grateful  to  Marshall  Massey  for  articulating 
it  for  us,  for  bringing  together  in  one  place  enough 
information  that  we  have  begun  to  see  it  whole— 
the  shapes  of  rapidly  changing  global  environmental 
realities,  the  seriousness  of  the  threats  to  the  earth 
and  to  each  human  being,  and  the  way  forward 
toward  solutions. 

In  the  next  issues  of  Friends  Bulletin,  we  shall 
be  considering  the  family  and  insights  of  Friends 
into  family-related  problems  as  well  as  enjoying  a 
portrait  of  a Quaker  marriage.  We  shall  also 
examine  the  dangers  and  opportunities  of  the  com- 
puter revolution  as  interpreted  by  a conversation 
among  Friends  at  Pacific  Northwest  Quarterly 
Meeting. 

Shirley  Ruth 


Cover  photo:  Pescadero  Beach,  CA,  near  La  Honda 
by  Lore  David,  San  Jose  Meeting 
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THE  DEFENCE  OF  THE  PEACEABLE  KINGDOM 
by  Marshall  Massey,  Mt.  View  Meeting,  Denver 

Part  Four:  The  Voices  of  God 

From  the  beginning,  my  purpose  in  this  series  has  been  to  propose  that  we  take  up  the  cause  of  the 
environment— not  merely  as  individuals,  since  many  of  us  are  already  doing  that— but  as  a group:  as  the 
Religious  Society  of  Friends. 

I believe  this  is  urgently  needed.  I believe  that  even  though  we  Quakers  are  few  in  this  world,  the 
three  great  environmental  crises  cannot  be  solved  without  our  organized  help. 

And  I further  believe  that  we  have  an  actual  duty  to  take  this  step:  that  we  are  called  by  the  Light 
within  us,  by  the  teachings  and  example  of  Jesus,  and  by  the  writings  and  examples  of  our  Quaker  prede- 
cessors, to  work  for  a solution  to  these  crises,  just  as  we  are  called  to  work  for  an  end  to  war,  cruelty  and 
hatred. 

These  beliefs  did  not  come  to  me  easily.  We  are  a religious  society,  after  all— and  the  ultimate  purpose 
of  a religious  society  is  not  political  action,  nor  even  the  saving  of  lives,  but  the  nurturing  of  the  relation- 
ship between  its  members  and  the  Creator.  If  we  oppose  wars  and  cruelty  in  our  role  as  Friends , it  is 
because  Christ  in  his  recorded  teachings  and  in  our  own  inward  leadings  has  commanded  us  to  do  so;  and 
this  in  no  way  detracts  from  the  essential  mission  of  our  society,  because  we  find  that  in  obeying  Christ, 
in  allowing  ourselves  to  be  led,  we  grow  into  a deeper  and  more  constant  communion  with  him. 

But  can  we  say  the  same  of  environmental  politics?  What  has  soil  conservation,  or  auto  emissions  con- 
trols, or  pesticide  reform,  or  wilderness  protection  got  to  do  with  the  teacher  who  said,  “My  kingdom  is 
not  of  this  world,”1  and  “Lay  not  up  for  yourselves  treasures  upon  earth”?2  What  has  a concern  for 
famine  here  in  America,  fifty  years  down  the  road— or  even  a concern  for  the  survival  of  our  planet’s 
oxygen  factories— got  to  do  with  him  who  said,  “Be  not  anxious  about  your  life,  what  you  shall  eat  or 
what  you  shall  drink;  but  seek  ye  first  God’s  kingdom  and  his  righteousness,  and  all  these  things  shall  be 
yours  as  well”?3 

It  is  all  too  easy  to  lose  the  transformed  consciousness  of  the  inward  life  in  the  heat  and  turmoil  of 
political  activity.  We  know  that  Christ  warned  us  against  that  mistake— as  for  example  when  he  told  us 
that  whoever  quarrels  with  his  brother  shall  be  liable  to  the  hell  of  fire,  and  commanded  us  not  to  resist 
those  who  are  evil.4  We  have  seen  what  can  happen  when  these  teachings  are  ignored— for  example,  in 
the  fighting  in  Northern  Ireland,  or  among  the  poor  hollow  zealots  of  our  American  religious  right  wing. 
These  are  people  who  have  nothing  left  inside  them  but  intolerance,  vehemence,  and  the  fear  of  things 
gone  wrong. 

Why  then  do  I say  that  we  should  take  our  religious  society  into  the  environmental  arena?  Why  should 
we  entangle  ourselves  in  a worldly  issue,  which  will  be  taxing  and  time-consuming  for  us  all,  in  the  absence 
of  specific  scriptural  orders  to  do  so?  Why  not  remain  apart  and  pure,  and  keep  our  evenings  free  for 
other  things?5 

In  the  first  place,  as  I’m  sure  most  Friends  realize,  while  it  is  true  that  Christ  called  all  who  would 
listen  beyond  this  world  to  God,  he  did  not  by  any  means  reject  this  world  as  unimportant.  On  the  con- 
trary: he  was  an  activist;  and  though  he  warned  us  not  to  get  caught  up  in  the  spirit  of  the  world,  he  also 
encouraged  us  to  get  involved,  to  stick  our  necks  out,  to  bring  the  love  we  know  in  the  stillness  into  our 
dealings  with  our  fellows. 

When  he  told  us  not  to  quarrel,  Christ  went  on  to  advise  that  we  “make  friends  quickly  with  our 
accusers  before  we  arrive  in  the  court”— a strenuous,  positive  political  act.6  When  he  commanded  us  not 
to  resist  those  who  are  evil,  he  suggested  that  we  apply  a sort  of  moral  judo  instead— when  they  strike  one 
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cheek,  offering  them  the  other;  when  they  take  our  coats,  giving  them  our  cloaks  as  well;  when  they 
force  us  to  walk  one  mile  with  them,  going  a second  mile  of  our  own  free  will.7  (Judo,  of  course,  is  that 
Japanese  “martial”  art  which  depends  on  not  opposing  your  actions  to  the  actions  of  your  attacker,  but 
helping  him  instead  to  move  in  the  direction  in  which  he  is  already  travelling.) 

There  are  activists  who  attempt  to  practice  Christ’s  advice,  but  fail  to  grasp  the  spirit  of  it.  They  turn 
the  other  cheek,  but  with  antagonism,  full  of  emotional  resistance  to  the  purposes  of  their  attackers. 

They  use  their  Christianity  as  a means  of  humiliation. 

This  isn’t  what  Christ  meant,  and  I think  that  becomes  clear  if  we  consider  Christ’s  own  actions  in  the 
period  from  his  arrest  to  his  crucifixion.  When  he  was  struck,  he  made  no  attempt  to  humiliate  his  assail- 
ant, and  spoke  in  a way  that  would  calm  things  down  while  leaving  as  small  a residue  of  bad  feeling  as 
possible:  he  simply  recalled  his  assailant’s  attention  to  the  proper  procedures  of  the  court.8  He  made  no 
attempt  to  be  reconciled  to  the  priests  because  he  saw  it  was  too  late;  but  he  invited  them  to  recognize 
their  own  emotional  condition,  and  to  consider  what  might  ultimately  be  at  stake— actions  in  which  he 
showed  his  concern  for  his  accusers.9  Finally,  in  his  conversation  with  Pilate,  where  there  was  a real 
possibility  of  communication,  Christ  chose  his  words  carefully  to  prevent  any  antagonism  from  arising.10 

By  his  advice  that  we  turn  the  other  cheek  and  go  the  second  mile,  I don’t  think  Christ  was  simply  giv- 
ing us  a hair  shirt  to  wear.  Rather,  he  was  encouraging  us  to  learn  to  be  truly  in  harmony  with  everyone 
we  meet,  even  those  who  consider  themselves  our  enemies— a way  of  responding  which,  if  practiced 
whole-heartedly , disarms  even  the  most  hostile,  and  opens  the  door  to  real  communication.  Positive 
results  aren’t  guaranteed:  Christ  loved  his  enemies  and  they  crucified  him  anyway.  But  this  is  one  path 
that  enables  us  to  “befriend  our  accusers  on  the  way  to  the  courthouse.”  Far  from  being  otherworldly, 
it  shows  insight  into  the  way  the  world  works.11 

Christ’s  spiritual  judo,  like  the  physical  kind,  had  a lot  more  to  it  than  the  simple  giving  of  the  heart. 
Christ  used  surprise  in  endless  ways— the  unanticipated  development;  the  unexpected  truth. 

We  can  see  this,  for  example,  in  the  incident  when  (in  the  presence  of  supporters  of  the  Roman  puppet 
government)  the  Pharisees  asked  Christ  whether  it  was  “lawful”  (or  “permissible”)  to  pay  taxes  to 
Caesar.12  No  doubt  the  Pharisees  were  confident  they  could  turn  whatever  Christ  answered  against  him. 

But  by  asking  for  a coin,  and  turning  the  question  on  his  questioners,  Christ  seized  the  initiative,  not  only 
surprising  the  Pharisees  but  departing  from  their  script.  At  that  moment,  he  already  had  them  dumfounded. 

Christ  then  spoke  in  whole-hearted  sympathy  for  the  worries  of  his  listeners,  who  feared  the  Roman 
response  to  any  hint  of  revolution:  “Render  unto  Caesar  the  things  that  are  Caesar’s”— another  surprise. 
And  with  his  audience  now  relieved,  with  the  Pharisees  utterly  out  of  their  depth,  with  every  heart  momen- 
tarily unready  to  resist  him,  he  added  the  clincher:  “And  render  unto  God  what  is  God’s.”13 

We  can  see  the  same  art  in  the  dialogue  with  Pilate:  Christ  continually  said  things  that  took  the  gover- 
nor by  surprise,  forcing  him  to  re-assess  the  situation  again  and  again.14  We  can  see  it,  too,  in  the  inci- 
dent where  Christ  drove  the  moneychangers  from  the  temple— rather  than  locking  horns  with  the  money- 
changers in  an  unproductive  quarrel,  Christ  chose  to  take  the  place  by  storm,  and  the  moneychangers 
were  so  astonished  that  they  listened.15 

Commandments  such  as  “resist  not  those  who  are  evil”  and  “don’t  quarrel  with  your  brother,”  then, 
were  not  injunctions  against  activism;  they  were  injunctions  against  a particular  form  of  activism.  In  this, 
they  were  much  like  Christ’s  advice  that  we  not  lay  up  treasures  for  ourselves  on  earth— advice  which  was 
not  meant  to  discourage  us  from  involvement  in  the  world,  but  merely  to  teach  us  not  to  base  our  lives  on 
the  hope  of  earthly  rewards.  Christ  actually  made  some  forms  of  involvement  in  the  world,  in  the  form 
of  social  activism,  mandatory— as  when  he  declared  that  we  would  be  judged  at  the  end  of  time  on  the 
basis  of  our  actions  toward  the  “no-account”  people  of  the  world.15  But  in  telling  us  not  to  resist  those 
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who  are  evil,  Christ  was  saying  that  the  means  we  choose  are  every  bit  as  important  as  the  end.17 

This  point— the  importance  of  restricting  ourselves  to  Christ’s  spiritual  judo,  and  avoiding  the  easier, 
antagonistic  forms  of  social  action— is  one  that  we  often  have  trouble  hearing.  I’ve  heard  it  argued,  for 
example,  that  Christ’s  “resist  not  those  who  are  evil”  methods  are  fine  for  one-to-one  confrontations, 
but  no  good  at  all  for  mass  movements.  This  is,  of  course,  nonsense,  as  Gandhi  showed  in  India  and  as 
Martin  Luther  King,  Jr.  demonstrated  in  this  country.  Our  own  American  Friends  Service  Committee 
has  done  wonders  in  teaching  large  groups  of  fairly  pugnacious  people  to  refrain  from  violence  and 
antagonism,  and  to  win  their  “battles”  by  education  and  surprise  instead.18 

By  contrast,  we  might  consider  the  price  we  pay  when  we  don’t  use  Christ’s  techniques.  A number 
of  reforms  passed  by  Congress  in  the  years  since  the  Great  Depression  have  provoked  a right-wing  back- 
lash—often  of  astounding  intensity— simply  because  the  reformers  failed  to  make  peace  with  their 
frightened  opposition.  The  same  is  now  happening  to  the  counter-reforms  being  touted  by  “new  right” 
conservatives:  they,  too,  are  making  no  effort  to  be  reconciled  to  their  critics,  and  their  efforts  are  al- 
ready blowing  up  in  their  faces. 

And  the  same  has  also  happened  to  the  environmental  movement:  the  reforms  of  the  last  twenty 
years  have  provoked,  and  increasingly  been  neutralized  by,  a nationwide  “quit  bothering  me”  backlash. 
This  is  serious!  If  we  want  the  human  adventure  to  continue  more  than  another  century  or  so,  the  re- 
forms already  enacted  must  be  accepted,  respected  and  enforced;  and  further  reforms  are  needed  urgent- 
ly. Any  anti-environmental  backlash  could  be  lethal. 

The  environmental  movement  urgently  needs  to  master  Christ’s  judo  of  the  heart.  That  is  my  first 
point.  It  has  nothing  to  do  with  theory;  I have  not  yet  tried  to  show  that  we  are  positively  called  to 
save  the  environment,  either  by  the  recorded  words  of  Christ,  or  by  the  inward  urgings  of  the  Spirit.  I 
am  simply  making  a practical  observation.  We  Friends  have,  I think,  a deeper  understanding  of,  and  a 
greater  commitment  to,  Christ’s  nonviolent,  transcendental  politics  than  any  other  sect.  It  is  what  sets 
us  apart.  If  we  don’t  teach  the  environmentalists,  who  will?  Or  if  no  one  teaches  them,  what  will  happen 
to  the  planet? 

My  argument  does  not  stop  there. 

We  should  also  consider  the  fact  that  it’s  not  possible  to  practice  Christ’s  method  without  entering 
a special  state  of  being.  When  Christ  trained  his  disciples,  he  emphasized  this  fact.  “I  am  sending  you 
out  as  sheep,”  he  said,  “into  the  midst  of  wolves:  be  therefore  wise  as  serpents  and  innocent  as  doves.”19 
The  word  Christ  chose  for  “wise,’y/ooy<T/4^5,  specifically  refers  to  a sensitive  heart,  rather  than  to  intellect 
or  knowledge  of  the  world;  the  word  he  used  for  “innocent,”  signifies  freedom  from  all  inner 

turmoil  and  discord.  One  can’t  easily  surprise  one’s  listeners  until  one’s  spirit  is  playful,  free  of  inner 
turmoil.  One  can’t  befriend  one’s  accusers  unless  one  has  a sensitive  heart. 

Christ  was  pointing  to  two  of  the  symptoms  of  a life  lived  fully  in  the  Presence.  And  he  went  on  to 
say  that,  as  dwellers  in  that  Presence,  his  disciples  should  “be  not  anxious  how  you  are  to  speak  or  what 
you  are  to  say,  for  what  you  say  will  be  given  to  you.  . . It  will  not  be  you  who  speak,  but  the  Spirit  of 
your  Father  will  speak  through  you.”20  In  other  words,  if  one  rests  in  the  Spirit  and  yields  to  its  urg- 
ings, Christ’s  methods  will  come  naturally.21 

“Be  not  anxious”  is  a major  part  of  Christ’s  advice.  So  often  we  hold  back  from  the  path  of  Light 
because  of  some  sense  of  insecurity  or  inadequacy;  but  Christ  saw  this  in  his  followers  and  spoke  direct- 
ly to  it.  Listen  again  to  the  passage  I quoted  at  the  beginning  of  this  section,  that  seemed  to  speak  so 
plainly  against  environmentalism:  “Be  not  anxious  about  your  life,  or  what  you  shall  eat  or  drink.  . .” 

We  can  see  now  that  Christ  is  not  actually  speaking  against  environmentalism  at  all;  he  is  simply  saying 
once  again,  Quit  worrying  about  the  future.  “Let  not  your  hearts  be  troubled;  neither  let  them  be 
afraid.”22  Do  what  needs  to  be  done  with  a heart  at  ease  in  God.  Become  innocent  as  doves!  Since 
when  did  worrying  do  any  good  for  anyone?23 
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This  practice  of  inner  peace,  it  seems  to  me,  combined  with  the  practice  of  love  and  reconciliation,  is 
about  the  ultimate  in  protection  against  the  turmoil  of  political  activity.  We  really  need  have  no  fears 
that  Christianity  and  environmentalism  are  in  any  way  incompatible. 

And  having  established  this  fact,  I’d  like  to  turn  to  the  positive  side.  Is  there  any  way  in  which  envi- 
ronmentalism might  be  seen  as  a fulfillment  of  Christ’s  teachings?  I think  there  is:  several  ways,  in  fact. 

To  begin  with,  there’s  a kinship  between  our  experience  of  nature  and  our  experience  of  God.  It’s  not 
that  they  are  the  same.  Rather,  in  the  same  way  that  we  sense  God’s  presence  within  us,  we  sense  his 
closeness  in  the  natural  world. 

We  sense  God’s  moving  hand  in  nature  as  well— it’s  the  same  intuition  as  that  which  tells  us  the  events 
that  rule  our  lives  are  not  just  chance.  And  as  we  see  a thunderhead  boiling,  backlit  by  the  sun,  or  a wild 
animal  silent  in  a clearing  in  the  woods;  as  we  see  the  seasons  pass,  the  banks  of  flowers  opening  in  spring, 
the  drift  of  autumn  leaves  and  the  flocks  of  geese  passing;  as  we  see  the  flux  of  the  years— in  all  this,  these 
two  innate  perceptions,  of  God’s  closeness  and  of  his  moving  hand,  awaken,  and  merge  into  one. 

Is  it  any  wonder  that  the  original  religion  of  humanity  seems  to  have  been  nature-worship?  Or  is  it  any 
surprise  that  Moses  went  to  the  wilderness  for  his  encounters  with  God?  Moses’  first  experience  of  God, 
the  bush  filled  with  a flame  “that  burned  and  yet  did  not  consume,”  may  differ  dramatically  in  intensity 
from  our  own  experience  of  a natural  world  suffused  with  the  radiance  of  God,  but  I’m  not  convinced 
it  was  different  in  kind.  It  seems  to  me  more  as  if  God  chose  to  concentrate  his  radiance  in  a single  spot, 
in  order  to  break  through  to  Moses’  attention.24  The  same  might  even  be  said  of  God’s  later  manifesta- 
tions in  the  Sinai,  as  a cloud  suffused  with  glory  “like  a devouring  fire,”  and  the  sound  of  a trumpet  or  of 
thunder.25 

For  Christ,  too,  the  living  environment  was  a natural  place  to  seek  communion  with  God.  At  the  very 
start  of  his  ministry  he  retreated  to  the  wilderness  to  fast,  abstaining  not  only  from  food  but  from  all  of 
civilization’s  distractions;  and  it  was  with  those  same  distractions,  and  with  the  unnatural  use  of  spiritual 
power,  that  he  was  tempted  26  We  may  read  that  Christ  “withdrew  in  a boat  to  a lonely  place  apart”; 
that  he  went  up  into  the  hills  by  himself  to  pray”;  and  that  on  the  final  night  before  his  crucifixion,  he 
sought  out  a private  corner  of  the  Garden  of  Gethsemane  in  which  to  yield  himself  up  to  the  will  of  God.27 
And  we  may  remember  that  it  was  on  “a  high  mountain  apart”  that  Peter  and  James  watched  Christ  shin- 
ing with  light,  speaking  with  Moses  and  Elijah,  while  a “bright  cloud”  enveloped  and  spoke  to  them.28 

Nature  is  not  our  sole  contact  with  God,  nor  even  our  primary  one.  But  we  may  share  with  Christ  and 
Moses  (and  with  John  the  Baptist  and  Elijah)  a sense  of  how  God  has  consecrated  nature  to  himself,  and 
of  all  the  avenues  to  God  that  oneness  with  nature  opens  up.  That  sense  is  the  taproot  of  environmental- 
ism. Long  before  we  learn  how  our  civilization  is  threatened,  long  before  we  learn  what  words  like  “eco- 
system” mean,  that  sense  exists  to  make  us  feel  the  wrongness  of  environmental  destruction. 

Since  Christ  taught  not  from  theory,  but  from  the  authority  of  love,  it’s  no  surprise  that  many  of  his 
recorded  teachings  are  built  on  this  sense  of  the  sacredness  of  natural  life.29  Above  all,  of  course,  Christ 
taught  the  direct  relationship  between  the  individual  and  God,  and  the  overriding  significance  of  that 
relationship  in  our  lives.  But  among  his  teachings  concerning  the  world,  Christ  seems  to  have  given  a 
special  emphasis  to  those  that  involved  a caring,  nurturing  attitude. 

We  can  see  this  emphasis  in  such  parables  as  the  Good  Samaritan  and  the  Lost  Hundredth  Sheep.30 
We  can  see  it  even  more  plainly  in  Christ’s  advice  to  the  Pharisee  who  invited  him  to  a banquet,  and  in 
his  parting  instruction  to  Peter  to  “feed  and  tend  my  sheep.”31  In  his  tale  of  the  king  who  wished  to 
settle  accounts  with  his  servants,  Christ  said  that  if  we  wish  heaven  to  deal  gently  with  us,  we  must  prac- 
tice gentleness  in  our  turn.32  And  in  his  story  of  the  Final  Judgment,  Christ  declared  that  he  expects 
us  to  carry  this  gentle,  nurturing  policy  to  the  farthest  possible  extreme:  “Inasmuch  as  you  do  it  to  one 
of  the  least  of  my  brethren,  you  do  it  unto  me.”33 
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Did  Christ  mean  that  this  policy  of  gentleness  and  caring  should  apply  to  our  fellow  humans  only,  as 
some  scholars  would  have  us  believe?  Are  snail  darters  and  Furbish  louseworts  too  “least”  to  appear  on 
the  list  of  Christ’s  brethren?  Maybe  so— but  I wouldn’t  count  on  it.  God  did  manifest  himself  as  a burn- 
ing bush  to  Moses,  which  seems  to  me  to  show  that  even  bushes  are  as  much  in  God’s  image  as  we  humans 
are.  If  we  find  God’s  presence  in  nature,  doesn’t  that  make  nature  God’s  kin?  Again,  while  Christ  was 
teaching  his  disciples  to  “be  not  anxious,”  he  declared  that  not  one  sparrow  falls  unless  God  wills  it— a 
sure  sign  that  God  is  concerned  for  the  fate  of  each  living  thing.34 

In  Christ’s  parable  of  the  Judgment,  he  made  it  clear  that  neither  the  just  nor  the  unjust  would  realize 
how  significant  the  “least”  might  actually  be  until  the  very  moment  Christ  told  them.  What  does  this 
suggest  to  you? 

Christ  also  taught  the  inter-relatedness  of  life,  and  the  importance  of  cherishing  the  life  on  which  our 
lives  depend.  This  is  easiest  to  see  in  his  story  of  the  Good  Samaritan— which,  you  may  recall,  was  inspired 
when  a lawyer  asked  Christ  what  he  should  do  to  have  eternal  life.  The  answer,  which  the  lawyer  himself 
supplied,  was:  “You  shall  love  the  Lord  your  God  with  all  your  heart,  and  with  all  your  soul,  and  with 
all  your  strength,  and  with  all  your  mind;  and  your  neighbor  as  yourself.” 

“But  who  is  my  neighbor?”  the  lawyer  asked.  And  Christ  told  of  the  man  left  injured  by  robbers:  two 
respectable  men  passed  him  by,  unwilling  to  get  involved;  but  the  third,  an  outcast  Samaritan,  not  only 
stopped  but  did  all  he  could  to  help.  “Which  of  these  three,”  Christ  asked,  “proved  neighbor  to  the  injur- 
ed man?”— meaning,  which  one  should  the  injured  man  love  as  he  loves  himself?  “The  one  who  stopped 
to  help  him,”  said  the  lawyer.  “Then  go  and  do  likewise,”  said  Christ,  “and  you  shall  live.”35 

Love  as  yourself  those  living  things  that  enable  you  to  live  and  you  shall  live!  Even  if  they’re  the  one- 
celled  algae  of  the  ocean?  Yes,  indeed!  What  Christ  is  teaching  here  is  simple  common  sense. 

Christ  also  taught  stewardship:  he  said  that  at  the  end  of  time  we’ll  be  called  to  account  for  what 
we’ve  done  with  the  wealth  entrusted  to  us;  and  we’d  better  be  able  to  return  more  than  we  were  given.36 
His  meaning  may  have  been  strictly  spiritual— that  he  wants  us  to  make  the  fullest  possible  use  of  that 
“treasure  hidden  in  a field,”  that  “pearl  of  great  price,”  to  which  he  likened  the  kingdom  of  heaven.37 

But  then  again,  maybe  it  wasn ’t  strictly  spiritual— and  in  that  case,  the  idea  of  leaving  this  planet, 
which  God  entrusted  to  us,  poorer  and  more  barren  than  we  found  it,  is  patently  wrong.  Christ  warned 
us  that  if  we  say  to  ourselves,  “My  master  Christ  will  surely  not  turn  up  in  the  next  day  or  two,”  and 
begin  to  carouse  and  beat  our  fellows,  we’ll  find  ourselves  in  the  fire.38  And  that  is  exactly  what  the 
environmentally-irresponsible  consumerism  rampant  on  this  planet  amounts  to.  George  Fox  said  as  much: 

“What  wages  doth  the  Lord  desire  of  you  for  his  earth  that  he  giveth  to  you.  . . but  that  you  give 
him  the  praises  and  honor,  and  the  thanks,  and  the  glory;  and  not  that  you  should  spend  the  creatures 
upon  your  lusts,  but  to  do  good  with  them;  you  that  have  much  to  them  that  have  little;  and  so  to 
honor  God  with  your  substance;  for  nothing  brought  you  into  the  world,  nor  nothing  you  shall  take 
out  of  the  world,  but  leave  all  creatures  behind  you  as  you  found  them,  which  God  hath  given  to 
serve  all  nations  and  generations.”39 

The  Magi  felt  honored  beyond  words  to  give  Christ  their  gold,  frankincense  and  myrrh.  Mary  the  sis- 
ter of  Martha  doubtless  felt  equally  honored  to  give  Christ  the  jar  of  precious  ointment.40  What  finer 
material  gift  could  we  offer  the  Lord  from  our  stewardship  than  his  planet  saved  from  desolation? 

Finally,  Christ  taught  sanity.  He  set  himself  against  all  kinds  of  destructive  madness,  casting  out  devils 
from  the  afflicted.41  But  he  taught  positive  mental  health  as  well,  for  the  fruits  of  the  Spirit— peace, 
harmony  and  truth— can  hardly  be  anything  else.  What  would  he  have  said,  then,  about  the  madness  that 
renders  the  world  uninhabitable? 

These  four  teachings— the  nurturing  of  the  helpless,  respect  for  the  inter-relatedness  of  life,  steward- 
ship, and  the  cultivation  of  sanity— are  so  central  and  basic  to  environmentalism  that  I don’t  think  a per- 
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son  can  commit  himself  to  them,  and  be  exposed  to  the  facts  of  the  environmental  crisis,  and  not  wind 
up  an  ardent  environmentalist. 

And  since  Friends  tend  to  be  people  who  are  moved  by  just  these  elements  in  Christ’s  teachings,  it’s 
no  surprise  at  all  that  so  many  of  us  belong  already  to  environmental  organizations,  and  so  many  more 
have  begun  to  feel  concern.  Ultimately,  I’d  say  the  mere  fact  that  we  are  already  involved  to  this  extent 
is  a strong  sign  that  Christ  is  calling  us  to  action. 

And  yet  our  present  level  of  involvement— isolated  individuals  working  on  specific  issues;  periodic 
readings  of  Queries,  Advices  and  Guides  to  Action— is  far  from  the  best  we’re  capable  of.  Is  this  really 
all  we  can  offer  in  response  to  the  voice  of  God  crying  out  in  our  hearts?  We’ve  done  much  better 
on  issues  of  violence  and  war. 

Why  are  our  environmental  efforts  so  desultory?  Is  it  that  we  haven’t  yet  understood  that  the  world 
can  be  killed  just  as  dead  by  ecological  means?  Is  it  that,  like  the  child  Samuel,  we  haven’t  yet  recogniz- 
ed Who  speaks  to  us  in  the  silence  and  calls  on  us  to  act?42 

I think  that  both  these  reasons  may  hold  some  truth;  but  I think  there’s  a third  reason  besides. 

My  feeling  about  this  environmental  crisis  is  that  its  root  causes  are  economics  and  ego.  Global  corpo- 
rations, entrenched  power  structures,  expensive  investments  in  technology,  widespread  misapprehensions, 
and  a global  addiction  to  consumption  all  play  their  part.  It’s  a very  big  system  that  needs  to  be  altered, 
and  a spiritual  blindness  is  in  it,  such  that  the  people  who  keep  it  going  often  “have  no  Intention  to 
oppress.”43 

If  all  we  do  is  send  a few  dollars  to  the  Audubon  Society  or  the  Nature  Conservancy  from  time  to 
time,  and  recycle  our  old  newspapers  and  aluminum,  and  turn  down  our  thermostats,  our  actions  will 
obviously  do  some  good;  but  just  as  obviously,  we  will  not  turn  the  system  around.  Though  we  reform 
ourselves,  the  vast  majority  of  people  will  remain  unreformed,  the  soils  will  continue  to  erode,  the  crops 
to  grow  more  and  more  inbred,  the  wilderness  to  be  destroyed,  the  toxins  to  flow  down  to  the  sea,  and 
the  economic/political  juggernaut  to  thunder  on  down  the  road  to  ruin. 

I think  most  of  us  have  recognized  this  by  now.  But  our  reaction  has  been  despair,  and  it  has  paralyz- 
ed us.  The  systems  seems  too  big  for  us  to  change. 

The  problem  with  despair  is  not  that  it  discourages  us  from  acting.  The  problem  is  that  it  begins  with 
a failure  to  perceive  what  God  is  doing.  It  begins  with  a presumption  that  God  has  set  up  no  counter- 
forces capable  of  prevailing  over  the  juggernaut— and  that  simply  is  not  true. 

At  least  three  powerful  counterforces  have  already  arisen— each  an  inner  motion,  a true  voice  of  God, 
arising  in  and  speaking  through  the  hearts  of  people  everywhere.  These  counterforces  have  grown  so 
strong,  in  such  a short  time,  that  they  have  already  prevented  much  environmental  destruction  from 
happening. 

I would  name  these  counterforces  as  follows: 

—First,  there’s  the  NIMBY  (“Not  In  My  Back  Yard”)  syndrome,  the  simplest,  most  primitive,  and  by 
far  the  loudest  of  the  three  44  NIMBY  is  not  to  be  underestimated.  It  is  the  same  instinct  that  causes 
animals  to  run  from  forest  fires,  augmented  by  the  force  of  human  understanding.  It  arises  wherever 
people  feel  their  own  lives  and  properties  and  neighborhoods  endangered,  and  it  has  stopped  nuclear 
power  plants,  pesticide  spraying,  dam  building,  air  and  water  pollution,  hazardous  waste  dumping,  and 
many  other  wrongs  in  virtually  every  corner  of  the  world.  Even  more  importantly,  it  fills  those  whom  it 
arouses  with  a readiness  to  learn  about  the  larger,  more  long-term  issues,  as  they  discover  that  the  whole 
planet  is  their  back  yard. 

—Second,  there  is  stewardship,  which  affects  all  those  who  are  capable  of  caring  for  the  people  they  can 
never  hope  to  meet.  It  inspires  the  people  who  conserve  even  when  they  don’t  need  to,  and  who  worry 
about  the  long-term  problems  such  as  soil  erosion  and  the  greenhouse  effect.  It  is  largely  responsible  for 
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the  continuing  improvements  in  energy  efficiency  here  and  in  Europe,  and  it  has  become  a significant 
factor  in  American  politics. 

—And  third,  there  is  altruism,  the  sweetest  and  wisest  of  the  counterforces,  born  from  the  sense  that 
all  life  is  precious,  and  the  care  that  this  sense  leads  to  for  the  fates  of  all  living  things.  No  one  has  describ- 
ed this  counterforce  better  than  our  old  Friend  John  Woolman.45  (We  often  think  it  must  be  limited  to 
saints  like  Woolman  or  to  people  like  ourselves,  forgetting  that  hundreds  of  thousands  of  members  of 
organizations  like  the  Sierra  Club,  the  Nature  Conservancy,  the  Wilderness  Society  and  Greenpeace  were 
moved  to  join  by  just  such  a feeling  as  this.) 

All  through  the  world,  the  tide  of  concern  for  the  environment  is  on  the  rise.  Everywhere  people  are 
recognizing  that  though  individual  good  behavior  is  needed,  it  is  no  longer  sufficient.  News  of  environ- 
mental activism  and  reform  is  taking  an  increasingly  political  flavor;  and  it  no  longer  comes  only  from 
this  continent  and  Europe,  but  from  Australia,  Indonesia,  India,  China,  Arabia,  Uganda,  Madagascar, 

Peru,  Panama— more  and  more  places  every  month.  For  many  third  world  countries,  disaster  is  no  longer 
the  distant  future;  it  has  become  the  imminent  reality— and  these  countries  are  starting  to  look  seriously 
at  reform. 

But  for  every  individual,  anywhere  in  the  world,  who  is  already  an  activist  working  for  reform,  there 
are  a thousand  more  who  are  feeling  great  concern  and  yet  are  dragging  their  feet.  The  three  voices  of 
God— NIMBY,  stewardship  and  altruism— are  whispering  in  their  hearts.  But  they  hang  back  for  the  same 
reasons  we  do. 

If  just  one-tenth  of  them  acted,  the  world  would  be  transformed. 

And  here  we  must  consider  again  the  essential  difference  between  the  environmental  crisis  and  all 
others:  this  crisis  will  keep  on  getting  worse.  With  all  other  crises— wars,  nuclear  arms,  racism,  sexism, 
the  ruin  of  our  Constitution— one  can  always  hope  it  will  be  possible  to  stay  out  of  the  argument  and 
somehow  get  through  unscathed.  But  this  crisis  won’t  work  that  way. 

America  may  be  the  safest  place  in  the  world  from  the  standpoint  of  environmental  disaster.  We’re 
one  of  the  world’s  great  food  exporters;  we  have  immense  natural  resources  within  our  borders,  and  most 
of  the  multinational  corporations  that  are  looting  the  rest  of  the  world  are  headquartered  in  this  country. 
Yet  we’re  poorer  by  far  than  we  were  in  1970:  we  own  fewer  and  smaller  homes  of  our  own,  per  capita, 
than  just  five  years  ago,  and  we  keep  them  much  colder  in  winter;  we  own  fewer  and  smaller  new  cars; 
our  roads  and  bridges  are  falling  to  pieces;  our  schools  are  ever-more-pathetically  funded;  we  give  less  than 
ever  to  our  poor  (and  virtually  nothing  to  research);  and  our  consumer  debt  is  soaring  to  unmanageable 
levels.  Even  the  littlest  things  are  going:  we  drove  the  average  car  30%  fewer  miles  in  1982  than  in  1972, 
and  our  diet  is  growing  meat-free  for  pure  economic  reasons.  And  despite  all  the  economic  hokum  float- 
ing around,  the  plain  fact  is  that  most  of  this  stems  from  the  exhaustion  of  our  natural  resources  and  the 
mismanagement  of  our  natural  ecosystems. 

What  we’ve  lost  so  far  is  dessert.  What  we’re  going  to  lose  in  the  next  fifteen  years  are  the  side  dishes. 
And  after  that,  the  main  course  will  go.  One  way  or  another,  the  necessary  ten  per  cent  of  the  people  who 
care  are  going  to  be  forced  off  the  sidelines!  The  question  is,  in  what  context  will  it  happen? 

I see  two  alternative  scenarios  for  the  near  future— the  next  forty  years  or  so.  In  the  first,  we  Friends 
(and  other  spiritually-oriented  folk)  continue  to  hang  back  as  long  as  possible.  The  disasters  finally  strike; 
the  world  falls  apart.  And  the  only  people  who  are  prepared  to  step  into  the  gap  and  hold  things  together, 
the  only  people  who  are  already  mobilized  and  possess  the  necessary  skills,  are  the  power-hungry— the 
demagogues  and  would-be  dictators.  Since  these  leaders’  interests  are  geared  much  more  to  power  and 
wealth  than  to  reform,  they  reform  things  only  cosmetically.  And  all  is  lost. 

In  the  second  scenario— the  opposite  extreme  of  what  is  possibly  a continuum—  we  do  get  involved. 

We  put  our  Religious  Society  on  the  line— by  which  I mean,  not  that  every  single  one  of  us  turns  activist, 
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but  that  our  Yearly  Meetings  declare  publicly , in  the  media , for  reform— and  we  set  up  informed  local 
Quaker  activist  groups  as  we’ve  done  for  issues  of  violence  and  war. 

We  educate  the  public.  We  reach  out  to  those  who  resist  the  notion  of  limits.  We  reach  out  to  the 
congregations  of  other  Christian  sects,  and  of  other  religions  as  well,  to  build  an  ecumenical  movement 
and  an  ecumenical  witness.  We  visit  heads  of  corporations,  governments,  and  bureaucracies,  as  Friends 
did  long  ago  (and  sometimes  do  today). 

Above  all,  we  infuse  the  growing  environmental  movement  with  a spiritual  dimension  it  desperately 
needs,  teaching  it  and  holding  it  to  the  spiritual  judo  of  Christ,  Gandhi,  Buddha,  and  Martin  Luther  King. 
We  keep  environmentalism  from  making  too  many  enemies.  We  help  it  remain  a party  of  the  whole. 

We  Friends  will,  I’m  sure,  always  be  a miniscule  minority  in  the  world.  But  in  talking  about  the 
environmental  crisis,  and  specifically  in  describing  this  very  article,  I’ve  been  flabbergasted  by  the  re- 
sponse I’ve  received  from  rccw-Quakers  in  every  part  of  the  country.  It’s  almost  as  if  they’ve  been  waiting 
for  this.  It  seems  we  are  in  a remarkable  position,  where  if  we  speak,  we  will  be  heard;  and  if  we  act,  we 
will  meet  with  good  will,  support,  and  assistance. 

Why  is  this  so?  I believe  the  answer  might  lie  in  something  written  by  the  poet  Wendell  Berry  not 
long  ago: 

For  human  life  to  continue  [in  one  place]  through  successive  generations  requires  good  use  [of 
the  land  and  soil] , good  work,  all  along.  For  in  any  agricultural  place  that  will  waste  or  erode— and 
all  will— bad  work  does  not  permit  “muddling  through”;  sooner  or  later  it  ends  human  life.  Human 
continuity  is  virtually  synonymous  with  good  farming,  and  good  farming  obviously  must  outlast 
the  life  of  any  good  farmer.  For  it  to  do  this.  . . we  must  have  community.  Without  community,  the 
the  good  work  of  a single  farmer  or  a single  family  will  not  mean  much  or  last  long.  ...  In  its  cul- 
tural aspect,  the  community  is  an  order  of  memories  preserved.  . .in  instructions,  songs,  and  stories, 
and.  . . in  ways.  A healthy  culture  holds  preserving  knowledge  in  place  for  a long  time.  . . . The 
essential  wisdom  accumulates.  . . much  as  fertility  builds  in  the  soil.46 

We  are  as  close  to  the  heart  of  what  community  arises  from  as  almost  anyone  alive,  because  we  have 
chosen  to  be  peacemakers.  And  for  this  reason,  we’ve  been  given  this  one  extraordinary  opportunity  to 
serve  as  a nucleus  for  something  that’s  right  on  the  edge  of  happening. 

If  we  act  while  remaining  faithful  to  our  calling,  if  we  draw  upon  the  wisdom  that  has  accumulated  in 
our  sect  through  three  hundred  years  of  seasoning,  we  need  not  be  anxious  about  results.  The  Voice  in 
our  hearts  will  guide  us;  we’ll  let  it  speak  through  us,  and  we’ll  find  what  it  says  will  be  welcomed. 

After  all,  we’re  on  the  side  of  the  whole.  And  the  whole  world  hungers  to  be  at  peace  with  nature. 

We  can  trigger  a change  away  from  suffering,  to  life. 

FOOTNOTES 

1.  John  18:36. 

2.  Matthew  6:19. 

3.  Matthew  6:25,  33  (abridged). 

4.  Matthew  5:22,  39. 

5.  The  obvious  question  should  at  least  be  asked:  What  other  things? 

6.  Matthew  5:25. 

7.  Matthew  5:39-42. 

8.  John  18:22-23. 

9.  Matthew  26:59-64;  Luke  22:66-70;  John  18:19-21. 
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10.  John  18:33  - 19:12. 

1 1 . Among  the  many  wonderful  stories  in  his  book  Zen  Flesh,  Zen  Bones,  Paul  Reps  told  one  about  the  master  Bankei 

and  the  priest  of  a rival  sect  who  didn't  believe  in  Zen.  The  priest  went  to  one  of  Bankei's  lectures  and  challenged 
him  to  prove  his  spiritual  legitimacy.  "Can  you  make  me  respect  you?"  said  the  priest.  "Can  you  make  me  obey 
you?"  "Certainly,"  said  Bankei;  "come  up  here  to  the  stage  and  I will  show  you."  The  priest  pushed  his  way  to 
the  front  and  climbed  on  the  stage.  "Stand  over  here,"  said  Bankei,  "and  I'll  stand  over  there."  The  priest  obeyed. 
"No,"  said  Bankei,  "we  can  do  this  better  if  you're  on  the  other  side.  Step  over  there."  The  priest  did  so.  "You 
see,"  said  the  Zen  master,  "you  are  obeying  me.  Now  sit  down  and  listen."  (Paraphrased  from  pages  8 -9,  Zen 
Flesh,  Zen  Bones:  A Collection  of  Zen  and  Pre-Zen  Writings  (Garden  City,  New  York:  Doubleday/Anchor,  1939, 
1955).)  ~ ~ 

12.  "Lawful"  or  "permissible"  is  the  translation  of  extern  (or  4|<?v  ),  a compound  literally  meaning  "it  is  okay  in 
public."  The  Pharisees  were  endlessly  concerned  with  what  was  "lawful"— "okay  in  public"— and  what  was  not:  cf. 
Matthew  12:10;  19:3;  and  27:6.  They  were  even  more  concerned  with  what  looked  good  in  public:  cf.  Matthew 
6:1-18  and  23:2-7.  Christ,  who  taught  that  we  should  be  guided  in  our  actions,  not  by  the  opinions  of  our  fellows, 
but  by  how  things  appear  in  the  Light,  viewed  the  Pharisees'  attitudes  as  a weakness,  and  exploited  it  as  such  in 

his  dealings  with  them— as  this  incident  shows.  I don't  doubt  that  this  hastened  his  crucifixion. 

13.  Matthew  22:15-22. 

14.  John  1 8:33ff. 

15.  Matthew  21:12-13;  John  2:13-16. 

16.  Matthew  25:31-46. 

17.  This  also  explains  the  true  meaning  of  his  statement,  "My  kingship  is  not  of  this  world":  as  he  himself  went  on  to 
say,  "If  my  kingship  were  of  this  world,  my  servants  would  fight."  In  other  words,  "This  world  is  the  world  of 
animosities.  My  kingship  is  only  over  those  who  have  left  all  fighting  behind." 

18.  Even  in  environmental  causes!  See  for  example,  Richard  Cartwright  Austin,  "The  Battle  for  Brumley  Gap," 

Sierra,  January/February  1984,  p.  121. 

19.  Matthew  10:16. 

20.  Matthew  10:19-20. 

21 . Compare  Howard  Brinton  in  Friends  for  300  years:  "Pacifists  who  have  no  inner  sense  of  peace  are  not  well  fitted 
to  work  for  peace.  Their  own  inner  conflict  will  infect  what  they  do.  Inner  conflict,  as  modern  psychologists 
have  often  pointed  out,  produces  outer  conflict,  especially  when  [it]  is  not  recognized  by  him  in  whom  it  exists. 
The  person  beset  with  inner  conflict  seeks  relief  by  projecting  it  on  the  situation  around  him.  . . . The  peacemakers 
are  called  blessed  because  they  are  the  children  of  God,  and  God,  as  Paul  truly  says,  'is  not  a God  of  confusion, 
but  of  peace'  (I  Corinthians  14:33).  God  does  not  appear  in  the  world  as  one  force  among  other  forces,  but  as 

the  source  of  unity  among  conflicting  forces.  'God  is  Love.'  " ((Wallingford,  Pennsylvania:  Pendle  Hill  Publica- 
tions, 1952,  1964),  p.  166.) 

22.  John  14:27. 

23.  A wonderful  account  of  how  o’ne  early  Friend  learned  to  "be  not  anxious"  appears  in  Christian  faith  and  prac- 
tice in  the  experience  of  the  Society  of  Friends  (London:  London  Yearly  Meeting  of  the  Religious  Society  of 
Friends,  1960,  1966),  p.  42. 

24.  Exodus  3:2-3:  "And  Moses  said  to  himself,  'I  will  turn  aside  and  see  this  great  sight,  why  the  bush  is  not  burnt..  " 

25.  Exodus  16:10;  19:16-19;  20:18,  21;  24:15-17.  "Glory"  is  splendor  or  copiousness. 

T 

26.  Matthew  4: 1 -1 1 . 

27.  Matthew  14:13,  23;  Matthew  26:36;  John  18:1-2. 

28.  Matthew  17:1-8.  "Enveloped"  is  my  reading  of  , which  most  Bibles  translate  "overshadowed." 

The  idea  the  writer  seems  to  be  trying  to  convey  is  that  the  brightness  of  the  cloud  cut  them  off  from  all  visual 
contact  with  the  world. 

29.  Not  from  theory,  but  from  the  authority  of  love:  cf.  Matthew  7:29. 

30.  Luke  10:30-35;  Luke  15:3-7. 

(Continued  on  page  156) 
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(The  Voices  of  God:  Cont.  from  page  155) 

31.  Luke  14:12-14;  John  21 : 15-1 7.  The  verbs  I have  translated  as  "feed”  and  "tend"  literally  mean  to  "pasture" 

( fiCGKO  ) and  "watch  over"  (ircijUdCvu  )— pastoral  metaphors  for  the  caring,  nurturing  role. 

32.  Matthew  18:23-35. 

33.  Matthew  25:31-46,  especially  verses  40  and  45. 

34.  Matthew  10:29-31 . We  might  also  consider  John  Woolman's  observation  that,  "All  our  actions  are  of  like  nature 
with  their  root,  and  the  Most  High  weigheth  them  more  skillfully  than  men  can  weight  them  one  for  another." 
("Considerations  on  Keeping  Negroes:  Part  Second."  In  Phillips  P.  Moulton,  ed.,  The  Journal  and  Major  Essays 
of  John  Woolman  (New  York:  Oxford  University  Press,  1971 ),  p.  210.)  The  emphasis  is  mine. 

35.  Luke  10:25-37.  The  final  "and  you  shall  live"  does  not  appear  in  verse  37,  but  is  implied  from  verse  28. 

36.  Matthew  25:14-30;  Luke  19:12-27. 

37.  Matthew  13:44-46. 

38.  Luke  12:42-48. 

39.  George  Fox,  Works  (1831 ),  Vol.  IV,  p.  321 ; quoted  in  Faith  and  Practice  (Philadelphia:  Philadelphia  Yearly 
Meeting  of  the  Religious  Society  of  Friends,  1955,  1978),  p.  1 15. 

40.  Matthew  26:6-7;  John  1 2:3-8. 

41 . Matthew  8:28-33;  Mark  9:1 7-29;  Luke  4:33-35. 

42.  I Samuel  3:1-10. 

43.  John  Woolman,  "On  Loving  our  Neighbors  as  Ourselves."  In  Amelia  Mott  Gummere,  ed..  The  Journal  and  Essays 
of  John  Woolman  (New  York:  Macmillan,  1922),  pp.  489ff.;  quoted  in  Mildred  Binns  Young,  Woolman  and 
Blake,  Prophets  for  Today  (Wallingford,  Pennsylvania:  Pendle  Hill  Publications,  1971 ),  p.  18. 

44.  The  "NIMBY  syndrome"  label  comes  from  Hawaiian  Electric  Company  president  Dudley  Pratt,  no  friend  of 
NIMBY  environmentalism,  as  quoted  in  Charles  Drucker  and  Angela  Gennino,  "Hawaii:  Geothermal  Contro- 
versy Boils  Over,"  Not  Man  Apart,  January  1984,  p.  18. 

45.  "I.  . . was  early  convinced  in  my  mind  that  true  religion  consisted  in  an  inward  life,  wherein  the  heart  doth  love 
and  reverence  God  the  Creator  and  learn  to  exercise  true  justice  and  goodness,  not  only  toward  all  men  but  also 
toward  the  brute  creatures;  that  as  the  mind  was  moved  on  an  inward  principle  to  love  God  as  an  invisible,  in- 
comprehensible being,  on  the  same  principle  it  was  moved  to  love  him  in  all  his  manifestations  in  the  visible 
world ; that  as  by  his  breath  the  flame  of  life  was  kindled  in  all  animal  and  sensitive  creatures,  to  say  we  love 
God  as  unseen  and  at  the  same  time  exercise  cruelty  toward  the  least  creature  moving  by  his  life,  or  by  life  de- 
rived from  him  was  a contradiction  in  itself."  (The  Journal  of  John  Woolman,  in  Moulton,  op.  cit.,  p.  28.) 
Essentially  the  same  thing  I've  argued  in  this  article,  but  spoken  from  the  heart  like  a trumpet  for  the  Lord! 

Note  also  pages  178-179  in  the  same  edition. 

46.  Wendell  Berry,  "People,  Land,  and  Community,"  Sierra,  September/October  1983,  p.  50. 
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Call  to  North  Pacific  Yearly  Meeting 
July  18-22 

St.  Thomas  Center,  Seattle,  WA 

From  Oregon  and  Washington,  from  the  California  border  to  Alaska,  from  the  Pacific  Ocean  to  Eastern 
Montana,  we  shall  gather  and  come  to  know  ourselves  as  one.  We  shall  come  from  places  and  spaces  where 
we  see  other  Friends  rarely,  where  our  chief  contact  with  each  other  is  through  reading  and  publications. 
We  shall  come  from  cities  and  towns  where  people  are  many,  but  Friends  are  few.  We  shall  come  from 
centers  of  population  where  we  meet  with  other  Friends  weekly  and  even  more  often.  Gathering  together 
as  a Yearly  Meeting  in  God’s  presence,  we  shall  come  to  feel  that  we  are  one  body.  We  will  clasp  hands 
or  embrace  each  other  in  greeting.  We  will  dance  and  sing  and  play  new  games.  We  will  listen  and  share 
and  discuss  and  labor  over  ideas.  We  will  pray  and  worship.  We  will  love  and  be  loved. 

But  beyond  the  easy  feeling  of  being  “at  home,”  deeper  than  the  comfort  of  being  with  our  spiritual 
family,  may  these  few  days  together,  sharing  in  the  experience  of  God’s  healing  love  with  our  Friends, 
Molly  and  Miguel  Figuerola  of  Costa  Rica,  lead  us  to  that  “right  inward  state”  (which  Howard  Brinton 
speaks  of)  out  of  which  right  action  will  arise.  “Given  the  right  inward  state,  right  action  is  inevitable. 
Inward  state  and  outward  action  are  component  parts  of  a single  whole.” 

Yearly  Meeting  can  be  thought  of  as  a cycle.  We  come  together,  finding  each  other  and  ourselves,  and 
reach  a state  where  turning  outward  is  the  natural  result.  We  don’t  come  to  Yearly  Meeting  to  achieve 
world  peace.  We  come  primarily  for  more  selfish  reasons— for  the  nurturing  and  support  it  gives  us.  We 
receive  love  and  inner  peace  and  spiritual  strength,  and  hopefully,  we  may  come  to  find  ourselves  in  that 
place  “where  the  heart  stands  in  perfect  sincerity.”  (John  Woolman,  1774)  Standing  on  that  firm 
ground,  may  we  find  the  words  and  actions  that  will  help  us  “speak  truth  to  power”  at  home,  in  our 
communities,  in  our  nation,  and  in  the  world  until  we  come  together  once  more  at  another  North  Pacific 
Yearly  Meeting. 

Barbara  Janoe,  Presiding  Clerk 


Call  to  1984  Pacific  Yearly  Meeting 

The  San  Francisco  YMCA  Camp  and  Conference  Grounds  at  La  Honda,  California,  is  the  site  of  Pacific 
Yearly  Meeting’s  38th  annual  sessions,  July  9-14.  We  welcome  all  members,  attenders,  children  and 
seekers. 

This  is  the  one  week  in  the  year  when  we  gather  to  take  stock,  to  find  directions  for  our  lives,  to  gain 
strength  from  our  community  and  to  consider  our  commitments. 

We  meet  this  year  among  the  coast  redwoods,  some  of  which  are  older  than  the  Religious  Society  of 
Friends  itself.  These  trees  remind  us  of  the  beauty  of  nature  and  of  God’s  love  and  power,  all  of  which 
can  be  ours  to  tap. 

As  we  meet  in  a more  rustic  setting,  may  we  become  more  sensitive  to  the  conditions  of  the  majority 
of  God’s  children  who  live  out  their  lives  in  far  more  primitive  surroundings  and  who  do  not  share  the 
abundance  of  resources  of  our  more  affluent  society.  May  we,  like  the  redwoods,  contribute  to  the  build- 
ing of  the  Peaceable  Kingdom  here  on  earth. 


Robert  S.  Vogel,  Clerk 
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Is  The  Letter  Killing  Us? 

by  Madge  Seaver,  San  Francisco  Meeting 

We  like  Paul’s  warning,  in  his  second  letter  to 
the  Corinthians,  about  the  letter:,  “for  the  letter 
killeth,  but  the  Spirit  giveth  life.”  The  Elders  of 
Balby  liked  it,  too,  and  used  it  in  a postscript  to 
their  list  of  twenty  advices  sent  out  in  1656.  We 
understand  that  both  Paul  and  the  Elders  were 
warning  against  a slavish  following  of  words.  We 
are  rather  to  attend  to  the  spirit  behind  the  words. 

At  our  business  sessions  at  Yearly  Meetings  we 
have  become  increasingly  dependent  on  the  letter 
rather  than  the  spirit.  We  sometimes  refuse  to 
approve  a minute  until  we  have  seen  it  in  writing. 
Not  only  do  we  cut  down  trees  to  have  minutes 
printed  and  on  our  seats  when  we  enter  the  meeting 
room  (littering  the  floor  as  we  leave);  not  only  have 
we  burdened  the  Secretariat  needlessly.  The  more 
serious  consequence  is  that  we  are  not  attending  to 
the  moving  of  the  Spirit.  We  are  practically  disabled 
from  listening  to  the  intent  of  the  minute  and  to 
the  Spirit  which  gives  life  to  the  minute  and  to  our 
gatherings. 

If  we  can  save  paper  and  secretaries  from  the 
scourge  of  print,  we  shall  be  following  the  example 
of  the  older  Yearly  Meetings,  such  as  Philadelphia 
and  London,  who  read  minutes  summarizing  con- 
cerns and  proposals  for  action,  minutes  which  are 
not  printed  until  a little  booklet  called  Proceedings 
is  issued  much  later. 

It  may  be  an  effort  to  recover  the  ability  to 
listen  with  care  and  attention  but  difficult  enter- 
prises often  bring  unexpected  rewards. 


Letter 
Dear  Friends, 

Is  there,  perhaps,  a Quakerly  way  of  expressing 
appreciation,  approval  and/or  amusement  in  Friends 
Meetings  aside  from  loud  laughter  or  the  clapping  of 
hands? 

Old  time  Quakers  would  have  frowned  upon  any 
such  “unseemly”  response  but  we  are  living  in  a far 
freer,  more  relaxed  time,  and  few  of  us  have  any 
wish  for  a return  of  “the  good  old  days.” 

But  excessive  loud,  explosive,  and  raucous  out- 
bursts of  laughter  at  occasional  witty  or  clever 
remarks,  or  the  sudden  clapping  of  hands  to  ex- 
press approval  does  not  seem  quite  the  acceptable 
response  even  in  a liberal  Meeting  for  Worship,  or 
in  a Friends  Meeting  for  Business.  In  addition, 
such  outbursts  are  actually  painful  to  sensitive 
ears. 

I approve  of  joyful,  spontaneous  laughter.  It 
is  pleasant  to  hear  and  good  for  the  soul;  but  loud 
and  affected  merriment  so  expressed  is  not  pleasing. 
Like  many  other  acts,  such  as  gestures  of  love  and 
affection,  pleasant  conversation,  or  moderate  din- 
ing, it  is  far  more  pleasing  in  moderation. 

Hoping  I shall  not  be  labeled  a “killjoy,”  I remain, 

Floyd  Schmoe,  University  Meeting 


Corrections  to  Interview  with 
Margaret  T.  Simkin 

Margaret  Simkin  writes  that  her  interview 
(May,  1984  Friends  Bulletin)  contains  an 
“embarassing”  mistake  in  which  Billy  Graham 
is  quoted  as  saying  the  Japanese  were  “snakes 
in  the  grass.”  The  evangelist  who  was  quoted 
was  Billy  Sunday,  famous  in  the  first  quarter 
of  the  century.  Margaret  also  adds  that  she 
went  as  a bride  to  China  where  her  children 
and  Robert’s  were  born.  The  editor  apologizes 
for  these  errors. 
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Tentative  Schedule  for  PYM 
1984  Sessions:  July  8-14 
La  Honda,  California 

Sunday,  July  8 

10:00  - 4:30  Committee  Meetings  as  arranged  by 
Clerks 

4:00  Working  Group  Coordinators 

7:00-9:30  Representative  Committee 

Monday,  July  9 

9:00  - 11:00  Representative  Committee 

11:00-  12:00  ORIENTATION  FOR  EVERYONE 

12:30  Lunch 

2:00  SESSION  I:  Roll  Call 

3:00  Refreshments  for  all 

3:30  -4:30  SESSION  II:  Worship 

5:00-6:00  Dinner 

6:30  - 7:30  Campfire 

7:45  -9:45  Working  Groups  I 

Tuesday,  July  10 

7:00-  8:00  Breakfast 

8:15  - 9:30  Worship-Fellowship  Groups 
Unprogrammed  Worship 

10:00  - 12:00  SESSION  III:  Plenary 
12:30  Lunch 

2:00  Worship 

2:30-4:30  SESSION  IV:  Plenary 
5:00-6:00  Dinner 

6:30-8:30  Working  Groups  I Continued 
9:00  - 10:00  Sharing  Groups 
Wednesday,  July  1 1 
7:00  - 8:00  Breakfast 

8: 1 5 - 9:30  Worship-Fellowship  Groups 

Unprogrammed  Worship 

10:00  - 12:00  SESSION  V:  Plenary  - John  Punshon 
12:30  Lunch  - Picnic  at  the  beach 


3:15-4:45 

SESSION  VI:  Worship  - Memorials 

5:00-6:00 

Dinner 

6:30-8:00 

Working  Groups  II 

8:15  - 10:00 

Interest  Groups 

Thursday,  July  12 

7:00-8:00 

Breakfast 

8:15-9:30 

Worship-Fellowship  Groups 
Unprogrammed  Worship 

10:00-  12:00 

SESSION  VII:  Plenary 

12:30 

Lunch 

2:00-4:30 

Working  Groups  II  Continued 

5:00-6:00 

Dinner 

6:30-8:30 

Interest  Groups 

9:00 

Films  and  Slide  Shows 

Friday,  July  13 

7:00-8:00 

Breakfast 

8:15-9:30 

Worship-Fellowship 
Unprogrammed  Meeting 

10:00-12:00 

SESSION  VIII:  Plenary 

12:30 

Lunch 

2:00 

Worship 

2:30-4:30 

SESSION  IV:  Plenary 

5:00-6:00 

Dinner 

6:30 

PYM  Community  Night 

8:00 

Newly  Appointed  Committees  Meet 

Saturday,  July  14 

7:00-8:00 

Breakfast 

8:15-9:00 

Worship-Fellowship 
Unprogrammed  Meetings 

9:15  - 10:30 

SESSION  X:  Epistles 

10:45  - 12:00 

SESSION  XI:  Worship 

12:30 

Lunch 

2:00-3:30 

Evaluation  - PYM  Officers, 
Comm.  Clerks.  Others  Welcome. 
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Corrections  and  Additions  to  the  PYM 
Registration  Brochure 

Friends  should  come  to  PYM  prepared  for  a 
change  from  our  past  accommodations  to  a lovely, 
rustic,  natural  environment.  Both  camping  and 
lodging  in  cabins  with  board  are  available. 

Housing  primarily  consists  of  cabins  which  have 
a single  room  with  bunk  beds  for  ten  people  plus  a 
bath.  Friends  are  encouraged  to  let  the  Registrar 
know  the  families  with  whom  they  wish  to  share  a 
cabin.  Families  are  encouraged  to  stay  together. 
There  will  also  be  separate  cabins  for  men  and 
women  singles  and  for  couples  who  are  not  part  of 
a group.  (Couples  will  not  be  separated  as  the 
registration  brochure  indicates.)  Persons  desiring 
more  privacy  should  bring  rope,  blankets  or  sheets 
and  clothespins  to  create  their  private  space. 

Of  greatest  importance  to  senior  Friends  and 
persons  with  physical  limitations,  there  are  forty 
private  and  semi-private  rooms  available.  Please 
let  Registrar  know  your  special  needs,  and  every 
effort  will  be  made  to  accommodate  you. 

Since  PYM  ’84  is  in  a new  location,  please  plan 
to  attend  the  orientation  session  scheduled  for 
1 1 a.m.  on  Monday,  July  9.  Luncheons  are  avail- 
able for  July  8 and  9 if  requested  in  advance. 

For  those  planning  to  arrive  early  for  committee 
meetings,  the  camp  will  provide  a package  for 
$12.00  per  person  for  dinner,  July  7,  overnight 
lodging,  July  7,  and  breakfast  July  8 for  no  more 
than  60  persons.  Advance  reservations  for  these 
accommodations  are  essential. 

Opening  Celebration  of  Friends  House 
Saturday,  June  23,  1984 
2:00  to  4:00  p.m. 

The  residents  of  Friends  House  invite  you 
to  join  with  them  in  celebrating  the  opening 
of  their  new  facility  with  its  fifty  garden 
apartments,  Day  Health  Center  and  skilled 
nursing  wing.  There  will  be  tours,  music, 
refreshments. 

Friends  House  is  a corporation  under  the 
care  of  College  Park  Quarterly  Meeting.  It  is 
located  at  684  Benicia  Drive,  Santa  Rosa,  CA. 
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Standing  Here  on  Fire 

The  bush  itself  was  fire,  and  clean,  the  heat 
of  incandescence  that  did  not  disappear. 

A small  tree  burned  for  Moses  and  was  not  consumed. 

The  burnings  of  our  day  destroy  the  air.  Smoke 
wastes  the  wind  and  heavy  ashes  fall.  The  grit 
blows  back  into  our  teeth  and  eyes.  We  make 

brash  claims  upon  the  world  and  pour  down  fire 
who  cannot  bear  the  steady  glow  God  gives 
to  common  things.  We  will  not  turn  aside. 

We  come  too  near  and  never  bend.  Our  shoes 

stay  on.  In  wilderness  we  stand  upright 

and  hear  no  voice.  In  bondage  to  ourselves  we  bum. 

Jeanne  Lohmann,  San  Francisco  Meeting 


